192                   Panchape.dika

If we include the word'katham' (how) in this objeo
tion, the passage would mean : That the presence of the
objects would make the ahankara the not - self. This is
opposed to experience The that which is being experien-
ced as excluding the not-self cannot be treated as being the
not-self. But in deep sleep there is no experience of the
objects ; and hence there does not arise the question of the
experience of the ahankara.

Padmapada states the objection thus : By aham that
which is revealed is the nature of the enjoyer- And in the
absence of the objects in deep sleep, how can there be the
'pratibhasa' of the ahankara ?

Repgy ; This identification of the self with ahankara,
is impossible ; for in view of the absence of the objects in
deep sleep, it is not ahankara that is in deep sleep. When
the 'upadhi visesha" relation with objects is removed, we
have only the^ consciousness which is the meaning of'aham^
Then we should always have the 'aham pratiti\

Objection : Even the objectless 'svarupa7 may be
conveyed by ^aham*, since the 'ahanf is present also in the
experience of the objects.

Reply: In the former the objects aie not involved^
while in the latter the objects are necessary. The two are
dissimilar. You can argue that the same consciouness is
spoken of as the ahankara when objects are present. The
consideration of the objects would establish the ahankara
and not the objectless consciousness. Consciousness by it-
self exists without the objects. Then to treat the ahankara
which is attached to the objects and which requires the obj^